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ABSTRACTS IN ENGLISH

(Translated by Gantang)

Fake Dao Cultivates Xing, True Dao Cultivates Shen. Xing and Shen in Xisheng Jing
Li Gang
Xisheng Jing from West Jin argues that “fake Dao cultivates Xing, and true Dao cultivates
Shen”. This argument has its own originality, that is to say, it seperates Xing and Shen, and subverts
the traditional way of “combination of Xing and Shen” , or cultivating Xing first and then Shen. Con-
ception on Xing and Shen in Xisheng Jing do not completely deny the traditional approaches to be im-
mortality. Although it has some contradictions, we still believe that opens a new prospect regarding

the developing trend of life philosophy of Daoism.

Emperor Liangwu’s “Abandoning Daoism and Going back to Buddhism” in 504
Ding Hongqi
The imperial edict of “Abandoning Daoism and Going back to Buddhism” in 504 should be ques-
tioned. (1) It was not recorded in Liangshu * Wudi Ji ( including Nanshi); (2) In early Liang Dynasty,
it was not possible to canonize Buddhism; (3) In early 504, Emperor Liangwu was unable to abandon
Daoism absolutely. So, its authority was suspected, propably it was redacted by Buddhists to advo-

cate their teaching during the time of Buddhism— Daoism controversy.

Changes of Protestantism in China and the Rise of Border Service
Yang Tianhong
During the 20th century, the developing trend of Christianity in China changed greatly: theologi-
cal ethos of “social gospel” have been transmitted widely in the world of Europe and America, which
made influence on the church of China; with the development of nationalism, “indigenous church”
have been established, and then nationally church transcending denominations started to be construc-
ted; the church changed the past ways to limit the regions of gospel transmission. All above contrib-

ute the rise of border service movement of Christianity in China.

Yunnan Minority Women and Their Religious Studies
Jin Shaoping & Xu Weibin
As an ideology, religion implies the cultural gene of human history. Man and woman create the
history together, and also create the culture. Recently, with the rise of social gender study in the per-
spective of feminism, the academe has exploited new theory for religious study, for example, woman
and religion as a new trend in the research field. The present paper introduces the recent situation of

Yunnan minority women and religion, and outlines it from the perspective of anthropology of religion.



