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Abstracts of the Major Articles

Fichte philosophy to return of religion
Cui Wenkui

Philosophy in —]Jena period is starting from the nature of the action itself, absolute initiative
of principal part is the reason that knowledge is learnt in order to explain all knowledge, the su-
preme principle established is the people’s free principle. But it is from “Have broken away from
natural spirit ¥ setting out one—sidedly , that Fichte raise high of subject dynamic role (espe-
cially practice the field in the morals) to people . All exist, the object is just that targets of the
consciousness are stipulated by people’s cognitive ability in this period in Fichte thought. The fa-
tal weakness of the Fichte philosophy thought lies in this exactly too. Under “ atheism incident ”
and external criticism, Fichte begin to review the foundation or origin of knowledge, Further
pursue really foundation of the reason of the self— or originally original action. This cause Fichte
philosophy to return of religion. This had a far —reaching impact on Germany’s philosophy and
religious development at that time.

The Forming of the Tea and Soup Etiquette Which in the Zen
Monastic Rule for Buddhist of Song Dynasty
Wang Dawei

Zen monastic rule for Buddhist has been formed in the Song Dynasty, and became the nor-
mal management mode. The most recordation of Zen monastic rule for Buddhist are about the et-
iquette. In every edition of the Zen monastic rule for Buddhist, tea and soup etiquette is one of
the most important part. Currently, the findings are about the textual research. This paper de-
pends on the record of Zen monastic rule for Buddhist and other historical materials, discusses
the forming condition and reason of tea and soup etiquette. At the same time, analyse the signifi-
cance of Zen monastic rule for Buddhist which in the Zen Buddhist history.

The Comparative Study on the Spread of Modern
Protestantism and Catholicism in HeBei Dao
Shang Haili

The modern Protestantism and Catholicism spread into Hebei Dao in different and unique
time, social background, routes, ways etc. Both made their efforts and achieved major successes
in the construction of Church’s inculturation and localization with different strategies. Mean-
while, they brought more advanced Educational ideas and medical technology, built a number of
schools and Western— style hospitals, which stimulated the process of the modernization in the
local area, and had made far—reaching impacts.

The Chain and Biography of Islam classic scholars of China and Sufism
Ha Baoyu

Scripture, Suttantika and Scripture hall are the three basic elements of Mosque educational system.
Through the entire development progress of Mosque education system, each suttantika learned and absorbed
the Sufis thought from those foreign missionaries who came from Persian or Mid— Aisa. Objectively, that
is the foundation of the Mosque educational system which is effectted by sufism’s idea. There can be seen
that . every where in china, the Mosque educational system is so popular for scholars , according to “The
Chain and Biography of Islam classic scholars of China” from Zhaocan. This whole, long— lasting effect
went through the process of mosque educational system. This kind of cmprehensive and long— term impact
is throughout the entire Islam education in China. Although Sufism consists of legal and illegal parts, the
legal part is in the priority. From the broad and professional communications among suttantikas and foreign
missionaries, we can see the high proficiency and standard of those Classics masters. Therefore, all these
informations are very significant and important for our understanding of classics ideologies today.
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